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 ב"ה

Please Donate to Keep this Project 

Going! 

Please help this project continue so that Torah Or and 

Likutei Torah will be available to Jews around the world 

in the language they understand.  

Please become a monthly donor of $18.  

Please make yourself available to the Alter 

Rebbe, who wants his maamarim to be available 

to every Jew in the world.  

Please take 5 minutes and sign up online at 

www.Donorbox.org/LearnChassidus to become 

a monthly donor of $18.  

With these $18 a month, you will have the tremendous merit 

of having translated the Torah Or and Likutei Torah, making it 

available to Jews all around the world, and will receive the 

tremendous merit and blessings that come with that! 

For additional sponsorship opportunities, or questions on the 

project, email me at lessonsinlikutaytorah@gmail.com 

 

 

 

 

http://www.donorbox.org/LearnChassidus
mailto:lessonsinlikutaytorah@gmail.com
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Likutay Torah 

ֵהֵוֹרֵ תֵּיֵלִקּוּטֵ 
ש  ַׁ רָּ ָּ ַׁתַׁק  ַׁחַַֻׁׁתַׁפ 

 מַאֲמָר 

ֶַׁׁ ַׁנְחֹש  ש  הַׁנְח  ֶׁ שַׁׂמשֹ  י  ע   1תו 

ו ד  סאף ד ַ  ַׁ' דעַמ 

“Revealing the Hidden Good” 

In Parshas Chukas, we find the following story: The Jewish People were 

complaining about being in the desert, where there is no natural food or 

water, only Mun (Manna) from heaven and water from a rock.  

For complaining, they were punished by having snakes come and bite 

people.  

(Since the people were speaking negatively about Hashem, saying that He 

shouldn’t have taken them out of Mitzrayim, they were punished with the 

snake, who also sinned with his speech by convincing Chava to eat from 

the Tree of Knowledge).  

When people started being attacked by snakes, they asked Moshe to pray 

to Hashem to save them. When Moshe prayed to Hashem on their behalf, 

Hashem told him to make the image of a venomous snake and place it on 

top of a pole, and whoever looks at that snake-image will live.  

We need to understand the meaning behind this: Why would looking at 

the image of a snake cure someone?! 

עַשׂ   ַׁ"וַי ַ יְשׂ  ו  תַׁ ֶׁ נְחֹש  ַׁ ש  נְח  הַׁ ֶׁ מֵהו ַׁימשֹ 

נ ֵס ה  לַׁ תַַַַׁׁׁׁ.ע  אֶׁ ַׁ ש  נ ָּחָּ ה  ךְַׁ נָּש   םַׁ א  יָּהַׁ וְהָּ

ַׁ יש  תַַׁׁ,א  ֶׁ חֹש  נ ְ ה  ַׁ ש  נְח  לַׁ אֶׁ יטַׁ ב   י"ַַַׁׁׁוְה  חָּ   וָּ

“And Moshe made a copper 

snake, and he placed it on a 

banner. And so it was, that if a 

snake had bitten someone, then 

 
תְקו פַ ר  נֶאֱמַ )  1 יאַ ת  ב ִּ ֵךְ   .לָאזְנִּ יאַ -רְאֵה ג ַם סה"מ אֶתְהַל  ר עַל מַאֲמָר    , )וע' קנה(ע' טו  לָאזְנִּ או  ב ֵ

רַךְ  ת כ ְ ם הַג ָהוֹת מהצ"צ באוה"ת חֻק ַ ם חָ - זֶה עִּ ם ד"ה אִּ  ( ץ תשמ"ה.פֵ ו ע' א'תתפח. רְאֵה ג ַ
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תֵנו  כא, ט( ָ רָש  ָ  he would stare at the copper   :)פ 

snake and live.” (Bamidbar 21:9) 

יתָ  נָ   אוְאִּ ְ ש  מ ִּ ק ג   הב ַ רֶּ ֶּ ה(    ')סוֹף פ  נָׁ   ל עַ דְרֹאשׁ הַשָׁׁ

זְמַ "  ה:זֶ  רָאֵ   ן ב ִּ ש ְ י ִּ ֶ י  ל ש  לִּ כ ְ ַ סְת  ֵ   ןמִּ לַפ    יכ ְ

י   המַעְלָ  דִּ עְב ְ ַ ב ָ   תאֶ   ןו מְש  יהֶ   םלִּ   ם לַאֲבִּ

מַיִּ  ָ ש   ב ַ ֶ '  םש   . 2" כו 

It says in the Mishna (Rosh 

Hashana 3:8) regarding this: 

“When the Jewish People would 

look up [to the top of the banner 

where the copper snake was, they 

would also see the heavens] and 

remember Hashem and dedicate 

their hearts to their Father in 

Heaven, and then they would be 

healed.” 

 ֶ ָ   ה, וְקָש  לָ   ה לָמ  כ ְ לְנָחָש   ָא    –  ל לֵיה   אֶל 

כ ֵ   ה "וְהָיָ  ַ סְת  יִּ  " ָחָש  ךְ הַנ  ַ ם נָש  ֵ   לאִּ לַפ    יכ ְ

   ה!מַעְלָ 

Q1: This is difficult to 

understand: If so, then why did 

they need the copper snake at 

all- if someone were bitten by a 

snake, he could just look up to 

Hashem and do teshuva. What is 

added by the copper snake? 

לו    ד, וְעוֹ  כ ְ ַ סְת  ֵ   תמַהו  הַהִּ לַפ    – ה  מַעְלָ   י כ ְ

נְיַ   רמְבוֹאָ   אהֲלֹ  עִּ ל ָ   ןב ְ פִּ ֶ   הת ְ הְיו   "ש  י ִּ

וֹ לְמַעְלָ  ה, לְמַט ָ   ועֵינָי  ב    3ה"! וְלִּ

Q2: Furthermore, what is the 

idea of staring up to the heavens: 

Does it not say explicitly 

(Yevamos 105b) regarding 

prayer that “a person’s eyes 

should face downwards to the 

ground, and only in his heart 

should he be focused upwards to 

Hashem?” 

י  י   , הזֶ   ןו לְהָבִּ נְיַ   ר לַחֲקוֹ   םנַקְד ִּ עִּ   ן ב ְ

ידַ  מָ   תיְרִּ ָ ש  עוֹלָ  ההַנ ְ ָ    ה:הַז ֶ ם־ב 

Q3: To understand this, we first 

need to look into the following: 

What is the purpose of the 

 
נָ   ראֹש  )  2 ָ רֶ ה  הַש   ֶ נָ ,  גק  פ  ְ ש  ךְ וְרָאָה  ה: "'ה  מִּ ו  ָש  ל הַנ  ָ ים אֹתוֹ עַל נֵס, וְהָיָה כ  רָף וְש ִּ ה לְךָ ש ָ עֲש ֵ

וָחָי  נָחָ   –  'אֹתוֹ  י  מְחַי ֶה וְכִּ נָחָש   אוֹ  ית,  מֵמִּ מַעְלָה    ? ש   י  ֵ לַפ  כ ְ ין  לִּ כ ְ ַ סְת  מִּ רָאֵל  ש ְ י ִּ ֶ ש  זְמַן  ב ִּ ָא,  אֶל 

ם  מַיִּ ָ ש   ב ַ ֶ יהֶן ש  ם לַאֲבִּ ב ָ ין אֶת לִּ דִּ עְב ְ ַ ם לָאו   –ו מְש  ים, וְאִּ אִּ ְ תְרַפ  ים  –הָיו  מִּ וֹקִּ מ   . ("הָיו  נִּ
 .(ת קה, ב )יְבָמוֹ  3
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descent of the soul into this 

world? 

ב ֵ   י כ ִּ  ד ַ לִּ יתוֹ  כְלִּ ַ ת  ר  יק ַ קוֹנוֹ    ק עִּ ב ְ

אַהֲבָה רְאָה ־ב ְ בֵיקו    , וְיִּ הַד ְ ר  יק ַ   ת וְעִּ

ל ָ  אהו   פִּ ת ְ    ה, ב ַ

Seemingly, the main purpose of 

a person is to connect to his 

Creator with love and fear, and 

the main connection is 

experienced through prayer,  

יבוֹ  ֵ הַת  ֶ י  ריוֹתֵ   םהֵ   ת ש    ת לַהֲבָנַ   םקְרוֹבִּ

 ם. הָאָדָ 

since the words of prayer, which 

are describing the greatness of 

Hashem in a manner 

understandable to people, 

making love and fear of Him 

accessible. 

א בְוַד ַ מָ   תצֵא   םקוֹדֶ   י ו  ָ ש  עוֹלָ   ההַנ ְ ָ ם־ ב 

קו תוֹ מִּ  ראַחַ  םוְגַ  ה, הַז ֶ  ְ ל  ַ סְת  ו   ן הִּ  ,ףהַג 

Now, it is certain that before the 

soul left the spiritual realm to 

descend into this World, and also 

after it leaves the body, 

ב ֵ   אהו   תְד ַ אַהֲבָ   ר יוֹתֵ   קמִּ רְאָ ה־ב ְ   ה וְיִּ

וֹ  י  ימִּ נִּ ְ  ת; פ 

it connects to Hashem much 

more strongly, with a deeper 

level of love and fear of Him, 

ו   הַג  ֶ מַ   ףש  לַעֲבוֹ אֵינוֹ  יחוֹ    ,ה'   תאֶ   ד נ ִּ

אֶ   תמֵחֲמַ   הוְאַדְרַב ָ  יחַ  יַכְרִּ   ת חוֹמְרוֹ 

מָ  ָ ש  ו    ףאַ  תלֵיהָנוֹ  ה הַנ ְ י  פָנִּ ו  ג   ת.מִּ

since the body doesn’t allow the 

soul to serve Hashem, and 

actually, it does just the 

opposite- because of its coarse 

nature, it forces the soul to enjoy 

bodily pleasures -  

מָ   י כ ִּ   ףוְאַ  ָ ש  רוֹצָ   ההַנ ְ   יכ ִּ   ה, בָזֶ   האֵינָה  

בָ   רמְקוֹ  עַל"   –  ה  חוֹצ ְ ָ מ  מִּ  ַ אֱלוֹה    "חֵלֶק 

ב( לא,  י וֹב  בֵ   , )אִּ יד ָ לִּ בוֹרְאָה     קו רְצוֹנָה   ב ְ

 . ר יוֹתֵ 

even though the soul doesn’t 

want that - since its source, from 

which it derives is “a portion of 

Divinity from Above,” (Iyov 

31:2) and it desires to connect to 

its Creator more than any desire 

for physical enjoyment. 
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נ ֵ  ז ֹר  מְבוֹאָ   הוְהִּ ַ " הַר ב  לָ   4ן מַא:    א ד ְ

תְקָ  לְמִּ ירו   מְרִּ ךְ  ֵ לֵיה     תלֵי  –  אמְהַפ 

הַא  אקָ חו לָ  לו    אעָלְמָ   י ב ְ    , 5ם" כ ְ

A3: Now, it explains in the 

Zohar, (I, 4a) “Someone who 

does not transform [spiritual] 

bitterness into [spiritual] 

sweetness, has no portion in this 

[Divine] World [of Hashem’s 

revelation], at all.” 

הָאָדָם  ל  ָ כ  זֶה  י  בְרָ   אלֹ   6כ ִּ ָא    א נִּ אֶל 

י  בִּ ְ ש   ה. זֶ  לב ִּ

Since this process of transforming 

bitterness is the entire purpose of 

man, and this is the main reason 

he was created. 

The Alter Rebbe proves that we cannot say that connecting to Hashem in 

prayer alone is the ultimate purpose of man: 

הֲרֵ  ֶ בַיִּ   י ש  וֹ ת־ב ְ אש  הָיו     א לֹ   ןרִּ

י  לִּ ְ ל  ַ תְפ  לָ  7ן מִּ    ל.כ ְ

Since, in the time of the first Beis 

Hamikash, people weren’t 

required to recite any fixed 

prayers at all. 

בַיִּ   םגַ  נִּ ת־ ב ְ ֵ ק ְ   י ש  ֵ ת ִּ אַנְש  נֶסֶ   ינו   ת־ כ ְ

דוֹלָ  ל ָ   ההַג ְ פִּ  . ה קְצָרָ ה־ת ְ

Even in the time of the second 

Beis Hamikdash, the Sages, 

known as the “Men of the Great 

Assembly,” only established a 

short version of prayer.  

א בְוַד ַ ָהֶ   ההָעֲבוֹדָ   לכ ָ   י ו  ל  ֶ הָיָה    אלֹ   םש 

זֶ   םאִּ   י כ ִּ  רֶךְ  ד ֶ ירו   "לַהֲפוֹךְ    העַל  מְרִּ

תְקָ   . א"לְמִּ

We can be certain that in those 

times, their main service of 

Hashem was specifically in this 

context of “transforming 

bitterness into sweetness.”  

נְיָ  י   י כ ִּ   א,הו    ן וְהָעִּ ינִּ י ן  הַד ִּ קִּ ָ מְת   The idea behind this is that the  ם נִּ

“strict judgements” of Hashem, 

as manifest in negative things in 

 
ו  ) 4 רְג  ַ ֹ י  מִּ ם: ת  ל  ֶ ךְ א ש  ֵ עוֹלָ ק  חֵלֶ   לוֹ ן אֵי  –ק לְמָתוֹ ר  מַ   מְהַפ  לו  ה הַז ֶ ם  ב ָ  ם(.כ ְ
ז הַֹר עַיֵין ) 5 י  ב ַ רֵאשִׁׁ ף תב ְ ד , ' ד , ד ַ ו  שׁ  .' א עַמ  בְפֵירו  רַמַ  ו   . ( ם שָׁׁ  ז "הָׁ
ם) 6 דָּ אָּ ל הָּ י זֶה כ ָּ  . קֹהֶלֶת יב, יג( :כ ִּ
יל ָ ה  רְאֵ ) 7  . (ה יז, במְגִּ
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 ָ רְש  ָ ש   ”,this world, can be “sweetened .8ן ב ְ

i.e., transformed into revealed 

good, by connecting them to 

their spiritual Source. 

נ ֵ  הִּ י  תרָעוֹ   לכ ָ   הד ְ ינִּ לָן   םוְדִּ צ ְ רַחֲמָנָא לִּ

עוֹלָ  ָ ב  ו   תְהַו  נ ִּ ֶ ָ   –  םש  רְש  ָ מְקוֹרָ   םש    ם ו 

 ב. טוֹ   אהו   םאוֹתָ   ההַמְחַי ֶ 

Since all the bad things and 

“harsh judgements” - Heaven 

forbid - that come into existence 

in this world, are rooted in a 

source that gives them life, 

which is good and holy. 

הַ  ל  ַ מְש  לֶךְ   ןב ֶ   םעִּ   הז וֹנָ "כ ִּ ֶ   " הַמ 

בוֹאָ  ז ֹ  רהַמ ְ ַ מָׁ  הַרב  רו  ףה)ת ְ ו ד א'(   , ג "קס , ד ַ  , 9עַמ 

This concept is explained by the 

analogy of the “harlot and the 

 
 (. קכט, ארְאֵה זֹהַר חֵלֶק ג ) 8
לָא  ]  9 , ד ְ יהו  הָא יֵצֶר הָרָע מְקַטְרְגָא אִּ , ד ְ רְחַם לֵיה  ר נָש  לְמִּ יל ב ַ יֵצֶר הָרָע הֵיךְ יָכִּ ימָא, ב ְ ֵ י ת  וְאִּ

לְחָנָא   ו  פ  יהו   א אִּ ד ָ ָא,  אֶל   . יה  ב ֵ לֵיה   ים  יְרָחִּ וְהֵיךְ  יךְ הו א,  רִּ ב ְ א  ָ דְש  קו  ד ְ לְחָנָא  לְפו  נָש   ר  ב ַ קְרַב  יִּ

רִּ  ב ְ א  ָ דְש  קו  לֵיה   ד ְ רְחַם  מִּ קָא  ד ְ ימו   רְחִּ ין  גִּ ב ְ  , לֵיה  פְיָא  ַ תְכ  אִּ הָרָע  יֵצֶר  הַאי  ד  ַ כ  יר,  יַת ִּ הו א  יךְ 

ימו    יהו  רְחִּ א אִּ , ד ָ ר נָש  פְיָא, וְתָבַר לֵיה  הַהו א ב ַ ַ תְכ  כַד הַאי יֵצֶר הָרָע אִּ יךְ הו א. ד ְ רִּ א ב ְ ָ דְש  לְקו 

יְ  ין ד ִּ גִּ א, ב ְ יךְ הו  רִּ א ב ְ ָ דְש  קו  א.  ד ְ יךְ הו  רִּ א ב ְ ָ דְש  קו  לְחָנָא ד ְ יעַ לְקָרְבָא לְהַהו א יֵצֶר הָרָע, לְפו   דִּ

ין   גִּ יהו  ב ְ ָא אִּ ֹל  א, כ  ָ ָא וְתַת  א עֵיל  יךְ הו  רִּ א ב ְ ָ דְש  עֲבַד קו  ל מַה ד ַ ָ ין. כ  דִּ יהו  רָזָא לְמָארֵי מִּ הָכָא אִּ

לְחָ  יהו  לְפו  ָא אִּ , וְכֹל  ילֵיה  ,  לְאַחֲזָאָה יְקָרָא ד ִּ מָארֵיה  לֶהוֵי מְקַטְרְגָא ד ְ א, ד ְ י מַאן חָמֵי עַבְד ָ . וְכִּ נֵיה 

י   נִּ יהוֹן ב ְ יךְ הו א, ד ִּ רִּ א ב ְ ָ דְש  קו  תֵיה  ד ְ יהו  מְקַטְרְגָא, רְעו  יד אִּ תְעָבִּ , אִּ מָארֵיה  תֵיה  ד ְ רְעו  בְכָל מַה ד ִּ ו 

ב ְ  וֹט,  קְש  אֹרַח  ב ְ ן  וְיֵהָכו   , לְחָנֵיה  פו  ב ְ יר  דִּ ָ ת  א  ָ תֵיה   נָש  רְעו  ו  יל  הוֹאִּ ין,  טָבִּ ה  ָ כַמ  ב ְ לוֹן  י  ֵ זְכ  לְמִּ ין  גִּ

 , מָארֵיה  תֵיה  ד ְ וֹ רְעו  ג  כַח מְקַטְרְגָא מִּ ת ְ ְ ש  א, וְאִּ ָ יש  א ב ִּ הַאי, הֵיךְ אַתְיָא עַבְד ָ יךְ הו א ב ְ רִּ א ב ְ ָ דְש  קו    ד ְ

, וְאַדְחֵי לוֹן מֵאֹרַח טָב,  יש  א לְאֹרַח ב ִּ ָ בְנֵי נָש  יהוֹן,    וְאַסְטֵי לִּ מָארִּ תָא ד ְ ן רְעו  לָא יַעַבְדו  יד לוֹן ד ְ וְעָבִּ

  . יש  א לְאֹרַח ב ִּ ָ בְנֵי נָש   וְאַסְטֵי לִּ

יר,   ים לֵיה  יַת ִּ וַהֲוָה רָחִּ י,  ידָאִּ ר יְחִּ הֲוָה לֵיה  ב ַ א ד ְ ָ יד. לְמַלְכ  מָארֵיה  עָבִּ תֵיה  ד ְ אי רְעו  וַד ַ ָא,  אֶל 

לָא   , ד ְ ימו  רְחִּ יד עֲלֵיה  ב ִּ פָקִּ דַאי  ו  , לָאו כ ְ ה  קְרַב לְגַב ָ יִּ כָל מַאן ד ְ ין ד ְ גִּ א, ב ְ ָ יש  תָא ב ִּ ת ְ רְמֵיה  לְאִּ קְרַב ג ַ יִּ

  . ימו  רְחִּ אֲבוֹי ב ִּ תֵיה  ד ַ ד רְעו  רָא, לְמֶעְב ַ א. אוֹדֵי לֵיה  הַהו א ב ְ ָ מַלְכ  ין ד ְ לַטְרִּ ְ וֹ פ  יהו  לְאַעֲלָא ג   אִּ

א, לְבַר, הֲוַת חֲדָ  ָ מַלְכ  בֵיתָא ד ְ עֵינָא  ב ְ א, ב ְ ָ ין אָמַר מַלְכ  רֵיוָא. לְיוֹמִּ ירָא ב ְ פִּ ְ , ו ש  חֵיזו  א זוֹנָה, יָאֶה ב ְ

לְמֵחמֵי   י,  בְרִּ לִּ י  תְפַת ִּ ו  י  ילִּ זִּ לָה   וְאָמַר  זוֹנָה,  יא  לְהַהִּ לָה   קָרָא  אי.  לְגַב ָ י  בְרִּ ד ִּ תֵיה   רְעו  לְמֵחמֵי 

י עַ  יא זוֹנָה מַאִּ אי. הַהִּ י לְגַב ָ בְרִּ תֵיה  ד ִּ קָא  רְעו  רָאת לְחַב ְ ָ א ש  ָ מַלְכ  בְרֵיה  ד ְ בְדַת, אַזְלַת אֲבַתְרֵיה  ד ִּ

אֲבוֹי,   דָא ד ַ ו  ק  ית לְפִּ רָא יֵאוֹת, וְאָצִּ י הַהו א ב ְ ין. אִּ יִּ ו  ת  ִּ ה פ  ָ כַמ  י לֵיה  ב ְ ֵ לְפַת  , ו  קָא לֵיה  ְ לְנַש   עַר  לֵיה  ו  ג ָ

דֵי  . כ ְ יה  ֵ נ  , וְדָחֵי לָה  מִּ ית לָה  , וְלָא אָצִּ ה  ,  ב ָ הֵיכָלֵיה  וֹדָא ד ְ רְג  ַ יל לֵיה  לְגוֹ פ  , וְאָעִּ בְרֵיה  י ב ִּ ן אָבוֹי חַד ֵ

יא זוֹנָ  רָא, הֲוֵי אֵימָא הַהִּ ל הַאי יְקָר לְהַאי ב ְ ָ ים כ  רִּ ר סַגְיָא. מַאן ג ָ יק ָ זָא וִּ זְב ְ נְבִּ נָן ו  יב לֵיה  מַת ְ  ה.  וְיָהִּ
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son of the king,” as explained in 

the Zohar. (II, 163a) 

The analogy: A king wanted to test the moral strength of his son. To test 

him, he hired a harlot to try to seduce his son. If the son refused to be 

seduced, then the king planned to bring him into his private chamber and 

reward him greatly. 

Now, the harlot knew that if she succeeded in seducing the prince, then the 

king would be devastated. However, she was also hired to test the prince. 

In her mind, she really wanted the son to resist her seduction, even as she 

was actively trying to seduce him. Since she was hired by the king and was 

loyal to the king, she would also be devastated if the prince would fail the 

test. Therefore, he whole inner desire is for the prince to withstand the test, 

even while she is the one charged with administering that test of loyalty. 

כ ָ  ֶ וְחֶפְצָה     לש  ֹ   –רְצוֹנָה   ל  ֶ י   א ש    ת לְצַי ֵ

 ,אוֹתָה  

Her entire inner will and desire 

is actually that the prince should 

not listen to her, 

בָזֶ  תְעַנ ֵ   הו  הֵ   –  ריוֹתֵ   גת ִּ ת ְ ֶ בָ   אש    ה אֲהו 

לֶךְ  ֶ  . לַמ 

she will enjoy that moral victory 

of the prince much more, since 

then, the king will appreciate 

her and honor her. 

מ ְ מַה  ֶ ש  ן כ ְ ֵ אֵין כ  ֶ ָ ש   ו כָ   הפַת   10ל אוֹתוֹ וַת 

לֶךְ.   ןרְצוֹ   הזֶ  ןאֵי  –לוֹ  ֶ  הַמ 

Which is not the case if she 

succeeds in seducing him, she 

will then be in big trouble, since 

that was not the real desire of 

the king. 

Similarly, the ultimate source of our Yetzer Hara-unholy desires, is from 

a good and holy place, from the holy desire of Hashem to test us, so that, 

 
 

 

הַאי אוֹ לָ  בָחָא ב ְ ְ ית לָה  ש  יא זוֹנָה אִּ ת  וְהַהִּ עַבְד ַ ין. חַד, ד ְ טְרִּ ל סִּ ָ כ  ית לָה  מִּ בָחָא אִּ ְ אי ש  וַד ַ או. 

רָא, לְכָל   גַרְמָת לֵיה  לְהַהו א ב ְ ד ְ וְחַד,  א.  ָ מַלְכ  ד ְ דָא  ו  ק  ִּ א  פ  ָ מַלְכ  ד ְ ימו   רְחִּ , לְכָל הַאי  יבו  הַהו א טִּ

נ ֵה ֵה טוֹב מְאֹד. וְהִּ נ  יב, )בראשית א( וְהִּ תִּ א כ ְ . וְעַל ד ָ יה  ים. )ס''ח ע''ב(    לְגַב ֵ א מַלְאָךְ חַי ִּ טוֹב, ד ָ

י לָא   י, אִּ . וְתָא חֲזִּ מָארֵיה  ין ד ְ דִּ ו  ק  ִּ ית פ  אָצִּ אי טוֹב מְאֹד, לְמַאן ד ְ יהו  וַד ַ אִּ וֶת, ד ְ ָ א מַלְאָךְ הַמ  מְאֹד, ד ָ

ין ינִּ זְמִּ ין, ד ִּ ָאִּ ל  נְזְיָא עִּ י ג ִּ יקַי ָא הָנִּ ן צַד ִּ אָתֵי. יְהֵא הַאי מְקַטְרְגָא, לָא יַרְתו     ]לְיָרְתָא לְעָלְמָא ד ְ
ִּ ל עַ ) 10 רְמְיָ י פ  י " :ה כ, זיִּ יתַנִּ ת ִּ ִּ כָל . . פ  ו   .(" וַת 
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by overcoming the test, we connect to Hashem in a way that is much 

deeper than if we were not tested. 

טָ "  :11ל רַזַ"  רוְזֶהו  מַאֲמַ  פְנִּ   ןש ָ ֵ   ה ינָ ו    ם לְש 

מַיִּ  ָ ונו    םש  ו ְ ַ תְכ   ". נִּ

Q4: This is the meaning of the 

teaching of our Sages, (Bava 

Basra 16a) “When the Satan and 

Penina did something negative, 

their intention was for the sake 

of Heaven.” 

This statement refers to two stories: 

A. Iyov was afflicted with terrible suffering, and the “cause” of it was 

the Satan’s prosecution of him on Rosh Hashana. 

B. Chana, the mother of Shmuel, the prophet, was constantly 

harassed by her co-wife, Penina, who made fun of her for being 

childless. 

In both of these stories, there was an inner good intention behind the 

suffering of Iyov and Chana. Iyov attained atonement for not protesting 

Pharoh’s decree against the Jewish children, and Chana was forced to pray 

to Hashem until she was blessed with a child. Since, in both cases, there 

was a good purpose behind the suffering, we say that even the perpetrator 

of the suffering, the Satan and Penina, were “motivated” by holy 

intentions. 

בְמָקוֹם אַחֵר כ ָׁ   ו    ן נָתַ "  :12אָמְרו  '(  א  ב, "נ   ה)סו 

וֹ   ועֵינָי  אש  רִּ ש   קְד ָ מִּ יבוֹ   ןב ְ   –   "וְהֶחֱרִּ

תְקַנ ֵ  נ ִּ ֶ מָע ש  ְ וֹ   אמַש     .ב 

However, in another place, our 

Sages said, (Sukka 52a) “The 

Satan ‘placed his eyes’ on the 

first Beis Hamikdash and 

destroyed it.” This implies that 

he was actually jealous of the 

Beis Hamikdash and really hated 

it, with no holy motive 

whatsoever.  

 
בָ ) 11 תְרָ א  ב ָ ָ  . א טז, א(ב 
12  ( ָ מֵעֲלֵיכֶם  ם:  וְש  יק  אַרְחִּ י  פוֹנִּ הַצ ְ הָרָע  –וְאֶת  יֵצֶר  אָדָם   ,זֶה  ל  ֶ ש  וֹ  ב  לִּ ב ְ וְעוֹמֵד  ן  פו  צ ָ ֶ   . ש 

מָמָה   ְ ש  י ָה ו  יו אֶל אֶרֶץ צִּ חְת ִּ ד ַ הֶן  –וְהִּ ָ רוֹת ב  תְג ָ ין לְהִּ יִּ נֵי אָדָם מְצו  אֵין ב ְ ֶ נָיו אֶל    . לְמָקוֹם ש  ָ אֶת פ 

י  דְמֹנִּ ַ יבוֹ   –הַי ָם הַק  וֹן וְהֶחְרִּ אש  ש  רִּ קְד ַ מִּ ָתַן עֵינָיו ב ְ נ  ֶ  "(. ש 
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How do we resolve these two statements: Did the Satan (and Penina) have 

holy intentions, or not? 

נְיָ  רֶ   א,הו    ן וְהָעִּ ֹ ש   ֶ   – הַמְחַי ֵיהו     עהָרַ   ש  ש 

 ב. טוֹ  אהו  

A4: The idea is as follows: Bad 

things are rooted it, and receive 

their lifeforce from, a source 

that is good and holy.  

בוֹאָ  מ ְ ַ ָ   ר כ  ש  זֹהַר  ַ עַבְד ָ   13יוְכִּ "  ם:ב    א יֵש  

מָרֵי מָארֵיה   דד ְ  "? ב ְ

As explained in the Zohar: “Can 

there be a spiritual servant who 

rebels against his Master?” 

ָ   םהֲגַ  מ  ַ כ  י ֵש   ֶ י  ה ש  י   םעֲבָדִּ רְצִּ ָ תְפ    ם הַמ ִּ

 ,14ם אֲדוֹנֵיהֶ  ת מֵאֵ 

Even though, in the physical 

world there are many servants 

who act rebelliously towards 

their masters, 

ש ָ   םהֵ   םאָמְנָ  ָ תָ   ם, וָדָ   רב  ו  י  םוְחַי  פְרָדִּ   ם נִּ

ז ֶ  הזֶ   . המִּ

nevertheless, this is only possible 

with physical, human servants, 

whose lifeforce is separate from 

their master’s. 

י",  ' ה  י עַבְדֵ "  לאֲבָ  לִּ קַב ְ מ ְ ֶ תָ   ם ש  ו    ם חַי 

רֵךְ  תְב ָ נו  יִּ ֶ מ  חַי ֶ   אוְהו    , מִּ ֹ  תאֶ   ההַמ ְ   ל הַכ 

–  

However, the spiritual “servants 

of Hashem” who feel how they 

receive their lifeforce from 

Hashem, which is obviously the 

case, since Hashem gives life to 

everything,  

ו   נֶגְדוֹ   רלְדָבָ  תאֵיךְ יֵש  חַי  כ ְ ֶ  How can something be aware that ? ש 

it receives its lifeforce from 

Hashem, and at the same time 

rebel against Hashem? 

נ ֵ  ַ הו    י, ו מְש  ֶ ל    אש  ַ מְש  רֶךְ  ד ֶ   ה הַז וֹנָ "עַל 

לֶךְ   ןב ֶ   ם עִּ  ֶ בָ   ", הַמ    ת אֶ   ההַמְחַי ֶ   רוְזֶהו  ד ָ

 ת. הָרָעוֹ   לכ ָ 

And the Zohar answers that it is 

similar to the analogy of the 

“harlot with prince,” as 

explained above, and it is this 

holy intention to test us or to 

 
וֹרֵ ד  עֶבֶ  יֵש  י  וְכִּ ) 13 מ  ֶ אֲדוֹנוֹ ד ש   ?(. ב ַ
י) 14 ִּ אֵל־א  עַל פ  מו  ְ ים: י ,  כה ש  ים  "עֲבָדִּ רְצִּ ָ תְפ  יש    הַמ ִּ נֵי   אִּ ְ פ   . ("אֲדֹנָיו מִּ
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cleanse us that gives life to all the 

bad things. 

Just like the immoral conduct of the harlot’s seduction is derived from the 

good intention and desire of the king to test his son, so too, the spiritual 

forces of unholiness that produce bad desires and suffering derive from 

Hashem’s good desire to test us or to cleanse us. 

 ָ רְש  ָ  Now, even though the source of   ב, טוֹ  אהו   הלְמַעְלָ  םוְש 

unholiness is good, 

וֹרֵ  י  ֶ כְש  ָ   דו  לו    הלְמַט  ְ לְש  ַ ת  ְ ש  רֶךְ הִּ   ת עַל ד ֶ

אֱמֶ   הנַעֲש ֶ  מו    ערַ   תב ֶ י   ר ג ָ ינִּ   ם וְדִּ

י מו רִּ יל ֵ  ןהֵ  ם, ג ְ מִּ עָלְמָ  י ב ְ יל ֵ  ןוְהֵ  אד ְ מִּ   יב ְ

ָ מַי  ְ ש   . אד ִּ

when it descends below through 

the chainlike order of spiritual 

levels (Hishtalshelus), it turns 

into truly bad things and 

mercilessly harsh judgements, 

in both material suffering and 

spiritual suffering at the hands of 

the Yetzer Hara.  

Now, we have answered the contradiction posed above, regarding the 

question of whether the Satan’s intentions are holy or unholy: In the 

ultimate source of the Satan, in Hashem’s desire to test us or to cleanse us, 

the desire and intention is purely holy and good. Now, the spiritual forces 

of unholiness are still aware of their source, and therefore do not rebel 

against Hashem, because they know that the only reason they exist is to 

carry out Hashem’s mission to test or cleanse people. Therefore, as they 

exist spiritually, they still have “holy intentions.” 

However, as this unholiness descends into this world, they lose all contact 

with their source and become totally unaware of any deeper purpose and 

intention to their desire to harm; they only intend to do harm for purely 

unholy and sadistic reasons. 

נ ֵ  ב ָ   ה, וְהִּ ֶ ש  י  האֵיזֶ   םלְאָדָ   אכ ְ ו רִּ ס    ם יִּ

לָן צ ְ וֹ   , רַחֲמָנָא לִּ לאֹ לְמַרְאֵה    י כ ִּ   ב, יַחְש 

וֹט  פ  ְ ש  רַ  15עֵינָיו יִּ ֶ אֱמֶ  א,הו   ע ש  ָא ב ֶ   ת אֶל 

וֹ הו   רְש  ָ  ב. טוֹ  אש 

Now, when a person has 

suffering – Heaven forbid – he 

should realize that he shouldn’t 

judge the situation superficially 

to think that it is nothing more 

than the bad that it appears to be, 

since in truth its source is good. 

 
פּוֹט) 15 ש ְ עְיָה :לאֹ לְמַרְאֵה עֵינָּיו יִּ ַ  . ג(יא,    יְש 
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רֵךְ "לאֹ תֵצֵ   י כ ִּ  ָ תְב  נו  יִּ ֶ מ   , 16א הָרָעוֹת" מִּ

מו   בטוֹ  קרַ   םאִּ   י כ ִּ   ר. ג ָ

Since, (Eicha 3:38) “No bad 

things come forth from Him,” 

only absolute good. 

הו    קרַ  ֶ ָ   אש  מו ש   י  ג, אֵינוֹ  בִּ ְ ש  ֹ   לב ִּ ל  ֶ   א ש 

לֵירֵ  כַל  פֵ   םלָעוֹלָ   דיו  ָ אָ   ל,הַש   ְ ש    ר וְנִּ

 .17ה לְמַעְלָ 

It is just that it cannot be 

perceived, since the revealed 

aspect of this good could not 

descend into this lowly world, 

and it therefore remained 

Above. 

קְרָ  נִּ י   איכְלָ מֵ "   א וְזֶהו   הו    , 18ק" דַק ִּ ֶ   א ש 

אֱמֶ  רֵךְ  תב ֶ תְב ָ תוֹ יִּ ו   .  19חַי 

This spiritual source of suffering 

is called its “ethereal lifeforce,” 

which is its true life-force that 

derives from Hashem.  

כָ "וְזֶהו    This deeper level of connection to   ", מְאֹדֶךָ   לב ְ

Hashem through suffering is 

referred to as loving Hashem 

“with all of your  ֹד מְא -might,” 

i.e., loving Hashem without any 

limits, 

מַאֲמָ  ית א, לא( "טוֹב מְאֹד"  ר:כ ְ ִּ רֵאש   ,As our Sages explain the verse   – )ב ְ

(Bereishis 1:31) ‘Hashem saw all 

that he had made, and it was טוֹב-

good ַׁמְאֹד-exceedingly so,” 

ים ־מַלְאַךְ   הזֶ   ב"טוֹ "   ה זֶ   ד"מְאֹ "   , 20הַחַי ִּ

וֶ ־מַלְאַךְ  ָ  ת; הַמ 

Our Sages comment, (Bereishis 

Rabba 9:9) “טוֹב-good is a 

reference to the angel of life, and 

 exceedingly is a reference-מְאֹד

to the angel of death,”  

 
י"  :לח , ג  ה)אֵיכָ  16 ִּ פ   . ("הָרָעוֹת  תֵצֵא  לאֹ  עֶלְיוֹן מִּ
ר   עַיֵין )  17 "סֵפֶּ ל  ב ְ ים"  שֶּׁ ינוֹנִׁ רֶּ   ב ֵ ֶּ שׁ"   . ו"כ   ק פ  דֶֹּ הַק  ת  רֶּ ג ֶּ בְ"אִׁ ָ )  ו  ימ  ר   ( יאן  סִּ ו  ב  יל   ד ִׁ תְחִׁ   הַמ ַ

ילְךָׁ  כ ִׁ ינָׁ  "לְהַש ְ  . ( "ה בִׁ
יק"( 18 ק ִּ ית כ, א: "הֵיכָלָא ד ַ ִּ רֵאש   . )רְאֵה זֹהַר ב ְ
ין) 19 ז ֹהַר וְעַי ֵ ַ ית  ב  ִּ רֵאש  ף , ב ְ ד   ח', ד ַ ו  א": ' ב עַמ  חו טָּ יקַַׁׁכ ְ ק    . ("' כו   ד  
יה רְאֵ ) 20 ִּ רֵאש   . (יד, א  חֵלֶק אר  זֹהַ ה ט, ט. רַב ָ ת ב ְ
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הו   ֶ לִּ   –   ד"מְאֹ   בטוֹ "  אש  יעו    יב ְ ִּ   ר ש 

גְבו   י   ל, ו  עֲדַיִּ ֶ ָא ש  ידֵ   אב ָ   אלֹ   ןאֶל  ו    י לִּ יל    יג ִּ

 ָ  . 21ג וְאֵינוֹ מו ש  

Meaning that this Yetzer Hara, 

who is also the angel of death, is 

in truth “מְאֹד  exceedingly-טוֹבַׁ

good,” beyond any measure or 

limit. It is just that this 

unlimited good didn’t come into 

revelation in our world and is 

not perceived. 

" י ָ"ה  י  רַנ ִּ ְ ס  יִּ ֹר  "יַס  יח(  וְזֶהו   קיח,  ים  ִּ ל  הִּ ,  )ת ְ

הו   ֶ ל ַ   אש  תְחִּ ֵ   תב ִּ ל ַ   ם,הַש   חִּ   ת ת ְ

ו תוֹ  ל  תְג ַ י   , הִּ עֲדַיִּ ֶ ידֵ   אב ָ   אלֹ   ןש  ו    י לִּ יל    יגִּ

 ָ י  ג, וְאֵינוֹ מו ש   עֲדַיִּ ֶ ל ָ   אלֹ   ןש  תְג ַ ֹ הנִּ  .  ל הַכ 

This is also the meaning of the 

verse (Tehillim 118:18): “ַׁ -י ָּ"ה 

Hashem has given me 

suffering,” since the name “  י ָ"ה” 

are the first two letters at the 

beginning of Hashem’s Name of 

ה-ו-ה-י , referring to the 

beginning and higher form of the 

revelation of Hashem, when the 

good still did not yet come into 

revelation and is not perceived, 

since the whole good is not yet 

revealed. 

נְיַן   ג ַ   םנָחו  "וְזֶהו  עִּ יש   הָיָ   22" זוֹ   ם אִּ ֶ   ה ש 

 ה",זוֹ לְטוֹבָ  םג ַ "  ר:אוֹמֵ 

This is also the idea of the 

Tzadik, “Nachum Ish Gamzu, 

the man who would say, ‘This is 

also for the good.’” (See Taanis 

21a) 

One of the most famous stories of Nachum and his favorite saying: One 

time, the Sages sent him to Rome with a chest full of jewels and precious 

stones as gift to the Emperor, to help improve his conduct towards the 

Jewish People.  

On the way there, he stopped over in a hotel for the night. During the night, 

the people in the hotel stole all the jewels, and filled the chest with sand. 

Instead of getting worried, he said “This is also for the good.” He truly 

 
ין)   21 ז הַֹר  וְעַי ֵ ף  רֵישׁ   ב ַ תְרוֹ, ד ַ ת יִׁ שַׁ רָׁ ָׁ רַמַ"ז   . ' ב  ס"ח  פ  בְהָׁ ין  .ם שָׁׁ   ו  אֵר   וְעַי ֵ תְב ָׁ נ ִׁ ֶּ ק  עַל   מַה שׁ  סו  ָׁ   פ 

ָ )"  ימַסְעֵ  ה "אֵל ֶּ   . ( ( א, גצֵ ן  לְקַמ 
י ) 22 עֲנִּ ַ ָ ת כא, א  ת  סְמָ ם  וְש   . (ןנִּ
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believed that Hashem had a good intention in causing someone to steal the 

jewels and replace them with sand.  

When he arrived in Rome, the officials took the chest and opened it and 

were shocked to see sand, and wanted to make a decree to kill the entire 

Jewish People, G-d forbid. Then, Eliyahu the prophet appeared, dressed as 

a roman officer, and explained that it cannot be that the Jews would mock 

the Romans by bringing ordinary sand; this must be magical sand that 

turns into arrows and spears when thrown at an enemy army. They tried 

out the magical sand, and it worked - a handful of this sand defeated an 

entire enemy army! The Roman officials were so impressed that they 

immediately nullified the decree against the Jews, and instead sent back a 

chest of precious jewels. 

It turned out that the jewels being stolen was a blessing, since it impressed 

the Roman Emperor much more than jewels. 

נֵ  ְ פ  הָיָ   י מִּ ֶ תְב    הש  אֱמֶ   ןוֹנֵ מִּ ָ רֶ   –  תב  ֹ ש   ֶ   ש ש 

וֹ   אהו    עהָרָ  יאוֹ לְמַעְלָ   ב, הַט    ל אֶ   הוֶהֱבִּ

וֹ  רְש  ָ מְקוֹ   –ש     ן, אַיִּ  םלִּ

He would say this motto because 

he would contemplate the fact 

that, in truth, the source of bad 

things is good, and – in his 

thoughts – he would elevate those 

bad things to their source in 

holiness, to a level called “ י ַׁ ןא  -

intangible,” i.e., a spiritual level 

that is not yet formed and defined, 

and therefore, matters are able to 

change before they become 

manifest in our physical world,  

 ָ וֹ  להָיָה יָכוֹ  םוְש  ו    תלַעֲש  נ  ַ ת  ְ ש   and there, he was able to change ת. הִּ

things from hidden good to 

revealed good. 

ינָ  חֲנִּ י  רַב ִּ מַאֲמַר  וֹסָ   ןב ֶ   אכ ְ   ימִּ "  :23א ד 

אָמַ  ֶ מֶ   רש  ֶ י  ןלַש   '  קוְיַדְלִּ  .  24" כו 

Like Rabbi Chanina ben Dosa 

said, (Taanis 25a) “The One 

(Hashem) who said that oil 

 
ית כה, א  )  23 עֲנִּ ַ ירְסַ ת  גִּ יק  ב ְ מֶן וְיַדְלִּ ֶ אָמַר לַש   ֶ י ש  יק"  –ת הָעֵין יַעֲקֹב: "מִּ  . (הו א יאֹמַר לַחוֹמֶץ וְיַדְלִּ
ין )  24 אֵר   וְעַי ֵ תְב ָׁ נ ִׁ ֶּ שׁ  ר  מַה  ו  ב  ד ִׁ יל  סוֹף  תְחִׁ וֹרָׁ   ת חֻק ַ   ת "זֹא  הַמ ַ נְיַן  ",ה הַת  עִׁ י"  ב ְ ן  מִׁ ת ֵ הוֹר   יִׁ  טָׁ

מֵא  ט ָׁ  . ( "מִׁ
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should burn, can tell vinegar to 

burn as well.” 

This is referring to the following story: One Friday afternoon, Rabbi 

Chanina ben Dosa saw that his daughter was sad. He asked for the reason, 

and she replied that she had accidentally filled up the Shabbos lamp with 

vinegar rather than oil, and tried lighting it for Shabbos. He replied, “The 

One who told oil to burn should tell the vinegar to burn!” Those vinegar 

lamps burned the whole night and the next day, until they used them for 

lamps for Havdala. 

How was Rabbi Chanina able to produce this miracle? Because he 

connected the physical things below to their spiritual source. In the source 

of oil and vinegar, both have the potential to burn, but when they come 

down into this world, oil burns and vinegar doesn’t. By connecting the 

vinegar to its source, he transformed it into flammable vinegar. 

Similarly, Nachum was able to transform the hidden good into revealed 

good by reconnecting the hidden good to its source in holiness and 

goodness. 

ל ָ  פִּ הַת ְ נְיַן  עִּ גו    ה וְזֶהו   ב ְ ֶ   ם הָאָדָ   ףש 

עוֹלָ  ָ מָ   ה:הַז ֶ ם־ב  ָ ש  הַנ ְ ֶ ו    ה ש  הַג  תוֹךְ    ף ב ְ

י  תצָרוֹ   ת סוֹבֶלֶ  ו רִּ ס  רְצוֹנָה     ם, וְיִּ ֶ ש 

בֵ  יד ָ ו   קלִּ יוֹצְרָה  וְהַג  יחָה   ףב ְ  . אֵינוֹ מַנ ִּ

This is the idea of prayer for a 

person’s soul as it exists, in a 

body, in this world: When the 

souls exists in the body, it 

endures great suffering, since its 

desire is to connect to its 

Creator, and the body does not 

allow this. 

ג ָלו   כְמוֹ  ינָ   ת ו  כִּ ְ מ    ה, הַש   ֶ כְרַחַ ש    תו 

י  םג ַ   ת לְהַחֲיוֹ  עִּ ָ ךְ   –  םהָרְש  ָ מָ   כ  ָ ש    ה הַנ ְ

כְרַחַ  ו    תאֶ   תלְהַחֲיוֹ   תמו   ף. הַג 

This is just like the Exile of the 

Shechina-Divine Presence: It is 

‘forced’ to give life also to the 

wicked, even though it doesn’t 

truly want to. So too, the soul is 

forced to give life to the body 

even though it would rather not. 

י  לוְכָ  בִּ ְ ש  ב ִּ אֵינָה   ונָתָה   ו ָ ַ רַ   לכ    ק עַצְמָה  

י  בִּ ְ ש  ו   תלְהַעֲלוֹ   לב ִּ  ר; מֵעָפָ   ףהַג 

Its entire intention in existing in 

a body is not for its own benefit, 

but rather, it is only in order to 

elevate the body from “the dirt” 

of its coarse physicality,  
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סֶ  ֶ יךְ לְבָרְרוֹ כַכ  יַ  ףוְצָרִּ וֹרֵ  דב ְ  and it needs to be refined, like a ,25ףהַצ 

silversmith refines silver, 

ֶ   המַ   לכ ָ  עֲרוֹבוֹ ש   ַ יךְ    –  ריוֹתֵ   תי ֵש  ת  צָרִּ

לְלַב ֵ  רלְבָרֵ  לַהַ  ןו  וֹתֵ   בב ְ  ל. ג ָדוֹ  ר אֵש  הַי 

the more dross that is mixed into 

silver, the more intense fire the 

silversmith will need to sift out 

and refine the silver. 

לְבָרֵ   ןכ ֵ  יךְ  ו    רצָרִּ הָרָע  ־צֶרמֵהַי ֵ   ףהַג 

יאוֹ אֶ  וֹ   לו לְהָבִּ רְש  ָ  . ש 

Similarly, the person needs to 

refine the body and separate it 

from the negative effect of the 

Yetzer Hara, by bringing the 

Yetzer Hara back to its source, 

ל ב ֶ  ַ מְש  לֶךְ עִּ  ןכ ִּ ֶ ַ"  ההַז וֹנָ  םהַמ   as was explained regarding the ל. הַנ 

analogy of the “harlot and the 

prince.” 

ֶ   המַ   לוְכָ  עֲרוֹבוֹ ש   ַ יוֹתֵ   ערַ   תי ֵש  ת    –   רב ְ

י לְהַפְרִּ יךְ  יוֹתֵ   דצָרִּ יְדֵי אֵש     ל ג ָדוֹ   רעַל 

ל ָ  קוְחָזָ  תְפִּ ב ֵ  הב ִּ ד ַ קוֹנוֹ  ק לִּ  .26ב ְ

The more spiritual bad is mixed 

into the person, the greater and 

stronger his connection to his 

Creator must be during prayer, 

in order to separate and remove 

that bad. 

בַיִּ   ן, וְלָכֵ  וֹ ת־ ב ְ אש  ֹ   ןרִּ ל  ֶ הָרַ   אש    ע הָיָה 

י   א לֹ   ה,הַרְב ֵ  יכִּ צְרִּ ל ָ   ןהָיו   תְפִּ   ה לִּ

תְלַהֲבו   הִּ    ת, ב ְ

Therefore, in the time of the first 

Beis Hamikdash, when there 

was not so much bad mixed into 

people, they did not need as 

much fiery passion in prayer. 

יהֶ  לכ ָ   םאִּ  י כ ִּ  י  םמַעֲש ֵ   ע הָרַ  אהָיָה לְהָבִּ

י  ינִּ ָ  לאֶ  םוְהַד ִּ רְש  ָ    , םש 

Rather, the entire main focus of 

their service of Hashem was to 

elevate the bad and “harsh 

judgements” to their source in 

holiness,  

נוֹ עַל יְדֵי  ָ רְב  ָ  and this was mainly ם. הָיָה דַי ָי –  תהַק 

accomplished through the 

 
סֶף ) 25 ֶ כ  יַ  כ ַ וֹרֵ  דב ְ ו  ף: הַצ  י  ִּ נ ֵ י  כ ִּ ט "פ  חוֹמֶ ה  הִּ ַ יַ ר כ  וֹצֵ ד  ב ְ  (. ר"הַי 
ין) 26 אֵר וְעַי ֵ תְב ָׁ נ ִׁ ֶּ ת  מַה שׁ  שַׁ רָׁ פָׁ ק עַל  ראֱמוֹ  ב ְ סו  ָׁ י" " פ  ת ִׁ שְׁ קְד ַ  .( וְנִׁ
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physical Korbanos-offerings, 

and this was sufficient to separate 

the bad and elevate it to its source, 

while the service of prayer was of 

secondary importance to serve this 

purpose. 

בַיִּ   לאֲבָ  נִּ ת־ ב ְ ֵ לְתַק ֵ   י ש  ילו   תְחִּ   ן הִּ

ל ָ  פִּ    – הקְצָרָ   הוְהָיְתָ  ה, הַת ְ

However, in the time of the 

second Beis Hamikdash, the 

Sages instituted the fixed order of 

the prayers, which was a shorter 

version than the current version of 

prayers that we say nowadays. 

צְטַרְכו    י לְפִּ    ת הָאֵש  וְתַעֲרוֹבוֹ   תעֵרֶךְ הִּ

הָיָ   עהָרַ  ֶ רְב ָ   הש  קִּ  . םב ְ

This was corresponding to the 

need of the fiery passion in prayer 

required to separate the bad 

that was mixed into the people in 

those times. 

Since there became a greater mix-up of spiritual bad in people during the 

time of the second Beis Hamikdash, moreso than during the first Beis 

Hamikdash, they required more fiery love of Hashem in prayer in order to 

remove that bad. This is why the Sages established the order of the daily 

prayers, which added to people’s involvement in prayer, as compared to 

the previous era. 

י יכִּ ל ֵ  םוַאֲנַחְנו  צְרִּ ַ תְפ    ר וְיוֹתֵ  ריוֹתֵ   ללְהִּ

תְלַהֲבו   הִּ  .  ד מְאֹ   תב ְ

However, nowadays, we need to 

be involved in prayer with 

much, much more passion than 

in the times of the second Beis 

Hamikdash. 

כָ  וֹ   לב ְ ָ  ר וָדוֹ   ר ד  ל ֵ  ה,לְמַט  ַ תְפ  יךְ לְהִּ   ל צָרִּ

תְלַהֲבו   הִּ דוֹלָ   תב ְ  ה. ג ְ

Since, the lower the spiritual 

level of the generation, the more 

intensely passionate has to be 

their involvement in prayer.  

ַ  י כ ִּ  א וְלֹ  ןוְכֵ  רֵ  ראַכְש   In fact, the trend is that each   , 27יד ָ

succeeding generation is not on 

 
וֹ ) 27 מָרָ ן  לְש  ִּ ת לט, ב.  יְבָמוֹ א  הַג ְ בְרַש  ָ "י  ו  רו  ם: ש  ְ ש   ַ תְכ  וֹרוֹ   נִּ  . (תהַד 
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a higher spiritual level than the 

previous one. 

רַב ָ  נֵ   ה, אַד ְ ְ פ  וֹדֶ   ימִּ ֶ   ע הָרַ   לג    ר אֲש 

תְעָרֵ  תְרַב ָ   בנִּ כָ  הוְנִּ וֹ  לב ְ    , ר וָדוֹ   רד 

Just the opposite; each 

generation is generally lower than 

the previous, and because of the 

great increase of bad that 

becomes more mixed into people 

in each succeeding generation,  

חָזָ  אֵש   יְדֵי  עַל  ידוֹ  לְהַפְרִּ יךְ    ק צָרִּ

ל ָ  פִּ ת ְ ֶ   עהָרַ   רו לְבָרֵ   ה, ב ַ וֹ   ראֲש  רְב  קִּ   ,ב ְ

יאוֹ אֶ  וֹ   לו לְהָבִּ רְש  ָ  . ש 

we need to continuously 

intensify the fiery passion in 

prayer in order to separate that 

bad, and to remove the bad that 

is inside of us, and elevate it to 

its source in holiness. 

ל ב ֶ  ַ מְש  לֶךְ עִּ  ןכ ִּ ֶ ַ"  ההַז וֹנָ  םהַמ   As was explained above, in the ל,הַנ 

analogy of the “harlot and the 

prince.” 

וֹ  י ַחְש  ֶ ו    בש  ֶ   תהַחַי    ,הַמְחַי ֵיהו    עהָרַ   לש 

ו   ךְ־הו א  תאֵיךְ יֵש  לוֹ חַי  רו  דוֹש  ב ָ ָ   ,מֵהַק 

לֹ   י כ ִּ  לְעָדוֹ  יָכוֹ   אב ִּ חְיוֹ   להָיָה    ת,לִּ

מְחַ  ךְ־הו א  רו  ב ָ דוֹש   ָ רֶךְ  וְהַק  ד ֶ עַל  י ֵיהו  

"ַ  –   להַנ 

This means that a person should 

contemplate the fact that there is 

a lifeforce in the bad, and this 

life-force comes from Hashem; 

without it, the bad would not be 

able to live, and Hashem gives it 

life for the reason explained 

above, namely, in order to test the 

person and bring him to a deeper 

connection to Hashem. 

ן אֵי  ֵ ם כ  לָ   ערָ   ןאִּ  If so, then it is not really bad at ל. כ ְ

all, since his Yetzer Hara exists for 

his own benefit, and it is not truly 

“bad,” even though it appears to 

be. 

The Alter Rebbe now applies this same concept to material suffering: 

י  לכ ָ   ןוְכֵ  ו רִּ ס  נְיְנֵי עוֹלָם   םהַי ִּ עִּ   –   הַז ֶה־ב ְ

 ֵ חוֹש  ֶ ש  רֶךְ   בכ ְ ַ"עַל ד ֶ ל    ל הַנ  ָ רְדו  כ  ָ תְפ  "יִּ

So too, regarding all the 

suffering in material matters, if 

a person will reflect on them in 
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ים צב, י(עֲלֵי אָוֶן" וֹ פ   ִּ ל  הִּ  the way that was explained .  )ת ְ

above, how their source is good 

and holy and for the person’s 

benefit, then “all the doers of evil 

will disperse.” (Tehillim 92:10) 

This means that when a person is able to see the source of the suffering, 

and how it is coming from Hashem for the person’s own benefit, he will 

be able to “disperse” and remove the painful and negative state of things 

as they exist in this world. As explained above, as the “judgements” exist 

Above, they are connected to holiness, but as they descend into this world, 

they lose that revealed connection to their source, turning into “doers of 

evil,” i.e., purely harsh judgements that have no holy intention.  However, 

when a person uses his mind to reconnect these “harsh judgements” to 

their source, he reveals in them their connection to their source, which 

causes their “harshness” to disappear. 

נָחו   נְיַן  כְעִּ ג ַ   םו  יש     ל כ ָ   םג ַ   – זוֹ    םאִּ

י יקִּ ד ִּ רֶךְ זֶ  םהַצ ַ  ה. הָיו  עַל ד ֶ

This is the idea of “Nachum Ish 

Gamzu, the man who said ‘this is 

also for the good,’” and in fact, 

all the Tzadikim had the same 

approach towards suffering. 

יש  ג ַ   םנָחו    קרַ  וֹ   לזוֹ הָיָה יָכוֹ   םאִּ נ  ַ   ת לְש 

כָ  ָ לְמַעְלָ   ההַמְש     ה, לְמַט ָ ה־מִּ

It is just that Nachum Ish 

Gamzu was able to alter the 

reality in this world so that it 

correspond with how it is seen 

from Above to below, 

הָיָ  ֶ רְאֶ ש  נִּ אֱמֶ   הה  הו    ה לְמַט ָ   תב ֶ ֶ   א ש 

ו   בטוֹ  י  מִּ ְ גַש   ת. ב ְ

so that it should be actually 

visible below in this world, that it 

is good, even on a physical level. 

קְרָא  ןוְלָכֵ  הו    –" זוֹ  םג ַ "נִּ ֶ ָ   אש   This is why he was named after .28ג מו ש  

his saying that “ַׁג  ַׁם-also ַֹׁזו-this is 

 
ין )  28 "עֵץ   וְעַי ֵ ים",   ב ְ עַר  חַי ִׁ ה   שַׁ חֵל,  לֵאָׁ ק   וְרָׁ רֶּ ֶּ נְיַן  , ' ה   פ  עִׁ א  ב ְ רָׁ בְמַהֲדו  ו  תְרָׁ   "גַם".  ם:   א ב ָׁ   שָׁׁ

ה  נ ֵ יר  הֲגַם   "וְהִׁ ה   וְהו א'  כו    מֵאִׁ כָׁ א  הַמְשָׁׁ סְיָׁ תְכ ַ אִׁ א־ד ְ לְמָׁ א  מֵעָׁ לְיָׁ תְג ַ אִׁ א־ד ְ לְמָׁ א  לְעָׁ קְרָׁ זוֹ".    הַנ ִׁ
ין  נְיַן עוֹד וְעַי ֵ "עֵץ  – "גַם" מֵעִׁ ים" ב ְ עַר  חַי ִׁ ין, שַׁ ִׁ יךְ־אַנְפ  ק  אֲרִׁ רֶּ ֶּ    י"ד.  פ 

אֵר   וְעַיֵין  תְב ָׁ נ ִׁ ֶּ הַעֲלוֹתְךָׁ   לְעֵיל  מַה שׁ  ר  (לג, א  )ב ְ ו  ב  דִׁ יל  ב ְ תְחִׁ נ  הַמ ַ ְ ה הַמ  ה מַעֲש ֵ ה"וֹ "וְזֶּ נְיַן   ,רָׁ עִׁ   ב ְ
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for the good,” meaning that the 

good should be perceived, like 

something you can point with your 

finger at and say “this is good.” 

י   לכ ָ   לאֲבָ  יקִּ ד ִּ הָיָ   ם, הַצ ַ ֶ ש  ו   יל  ה  אֲפִּ

בוֹתָ  ְ רֶךְ  הזֶ  לעַ   םמַחְש     , הַד ֶ

However, all the other Tzadikim, 

even though in their minds they were 

thinking about suffering with the 

same approach as Nachum, 

אָ   ההָיָ  ְ ש  הָיָ   ה לְמַעְלָ   רנִּ ֶ ש  מוֹ  כ ְ ךְ  ָ   ה כ 

ל ָ  חִּ ת ְ לִּ  ה, ב ַ ַ   י ב ְ וֹ  גמו ש    .אהַהו   בהַט 

the revealed good remained 

Above as it was originally, 

without the good becoming 

perceptible in this physical 

world. 

The Alter Rebbe is pointing out an important point: Only for certain people 

in certain situations does Hashem make miraculous transformations from 

hidden good to revealed good in a supernatural manner.  

Even though every Tzadik, and every Jew, takes this deeper approach to 

suffering, elevating it to its source in holiness, for most people, most of 

the time, the transformation is more subtle.  

Most of the time, the result of “elevating” the hidden good to its source in 

revealed good will cause a transformation, but it will come in seemingly 

natural means.  

For example, someone is sick, and he thinks about how it is really from 

Hashem for his benefit etc., and then, by Hashgacha Pratis-Individual 

Divine Providence, he meets just the right doctor who gives him just the 

right medicine and he recovers.  

Or someone lost his job and is suffering financially, and after he thinks 

into how his suffering is to motivate him to Teshuva-repentance and it is 

for his own benefit etc., by Hashgacha Pratis he happens to find just the 

job he was looking for.  

So too, each person experiences many of these instances, where his 

realization of the inner purpose of his suffering and the increase in trust 

and service of Hashem that results from it, brings him, by Hashgacha 

 

ל  י אַעַלְךָׁ גַם עָׁ נכִֹׁ ק ֵ "וְאָׁ הַיְינו  מו, ד(   ץה" )מִׁ ינַת  , ד ְ חִׁ ב ְ ם"  שֶּׁ ה   "ג ַ הְיֶּ ן  לוֹ   יִׁ ם־כ ֵ ה.  ג ַ י ָׁ ה   עֲלִׁ ז ֶּ מִׁ  ו 
נְיַן הו א ם  עִׁ חו  ישׁ  "נָׁ ם אִׁ  (. זוֹ" ג ַ
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Pratis, to the resolution of his physical suffering, as well. However, usually 

the Hashgacha Pratis is “clothed” in natural means.  

Only people like Nachum, or occasionally regular people, experience 

supernatural, miraculous transformations of their situation by “elevating” 

the suffering to its source in holiness. 

However, the idea of the “copper snake” reflected the mode of Nachum, a 

supernatural transformation of hidden good into revealed good. 

ת"  ֶ חֹש  הַנ ְ "נְחַש   נְיַן  עִּ הָיָ   ,וְזֶהו   ֶ   ה ש 

 ִּ יךְ לְהַש    ס,הַנ ֵ  לימוֹ עַ צָרִּ

A1 & 2: This is the idea of the 

“ַׁ ש  תַׁ snake of-נְח  ֶׁ חֹש   ”copper-נ ְ

that Moshe had to place on top 

of a pole. 

הָיָ  ֶ הַ   הש  ָ לְהַגְב  לָה   יךְ  ָחָש     ת צָרִּ הַנ 

י ה,לְמַעְלָ  לִּ כ ְ ַ סְת  ֵ   םו מִּ לַפ   ה. מַעְלָ   י כ ְ

It was needed in order to elevate 

the “snake” upwards, to its 

source in holiness, so that people 

would look upwards to Hashem, 

the source of everything. 

לוֹמַר  ֹ   , כ ְ ל  ֶ וֹ   אש  פְרָ   ביַחְש  נִּ ָחָש   הַנ  ֶ   ד,ש 

ן הו   ֵ ם כ  אַ   ערָ   אאִּ ְ ש  ש  וְנִּ ָ  . ערָ   רמַמ 

Meaning, so that people 

shouldn’t think that the “snake” 

is something truly separate and 

independent from Hashem, in 

which case it would be truly bad 

and would always remain bad. 

וֹ   לאֲבָ  יַחְש  ֶ ש  הָתוֹ    ת אֶ   בכ ְ ָ הַגְב  ָחָש  ב ְ הַנ 

וֹ   הלְמַעְלָ  רְש  ָ ש  פְרָ   , ב ְ נִּ אֵינוֹ  ֶ וֹ    דש  ת  מֵאִּ

רֵךְ  תְב ָ    , יִּ

However, when a person thinks 

about the snake in terms of how 

it can be traced back upwards to 

its source, where it is not 

separate from Hashem, 

 ָ ש   מִּ ו תוֹ  ַ   אהו    םוְחַי  מְש  רֶךְ  ד ֶ   ל עַל 

ַ" ןב ֶ  םעִּ   ההַז וֹנָ  לֶךְ הַנ  ֶ    ל, הַמ 

and its lifeforce from Hashem at 

that level is like the analogy of 

the “harlot and the prince,” as 

explained above, 
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ן  ֵ ם כ  לְמַעְלָ   דיוֹרֵ  ערַ   ןאֵי " אִּ  then “no bad things descend .29ה"מִּ

from Above.” (Bereishis Rabbah 

51:3) 

Since in its source it exists for a holy purpose, to test or to cleanse people, 

even as it descends, it is not truly bad, but only superficially so. 

ֶ "הָיָה  ןוְלָכֵ   snake” was-נְחַש  “ Therefore, this   –  ת"נְחֹש 

made of “ַׁת ֶׁ חֹש   copper,” which-נ ְ

includes the letters “  נְחַש-snake,” 

since it refers to the spiritual 

source of the “snake” the way that 

it is still included in holiness. 

נ ֶ  ַ ת  ְ ש  מ ִּ ֶ ָ  הש  י  הלְכַמ  וָונִּ  ”snake-נְחַש  “ This making of the .  ן"אַיִּ "עַל יְדֵי   ןג ְ

into “ת ֶ חֹש   – copper” causes it-נ ְ

the snake – to change it colors, 

i.e., its appearance, through 

reverting back to the level of its 

“ י ַׁ ןַׁא  -intangible source,” where 

the bad is not so pronounced and 

defined, and the “severities” can 

be transformed into revealed good.  

ין  ין יָבִּ בִּ ֵ  And the wise will understand the . 30וְהַמ 

above concepts. 

 
רָשָה נא, ג )  29 ָ ה פ  ית רַב ָ ִּ רֵאש  ָ   ב ְ בָ ם: "וְש  יםע".  רַ ר  ד ָ רֶק יב  חֵלֶק ג   מוֹרֶה נְבו כִּ ֶ רְאֵ   ד. וְעוֹ .  פ  ה  ו 

סְמָ  מַרְאֵי מְקוֹמוֹ ן  הַנ ִּ ַ הוֹ ת,  ב  נְיָ ' וְכו  ת הַג ָ ַ ֹדֶש  א לַת  רֶת הַק  ג ֶ ָ  אִּ ימ   . ן יא(סִּ

ין)  30 נְיַן  עַי ֵ ת  נְחַשׁ "  מֵעִׁ חשֶֹּׁ ז הַֹר"  הַנ ְ ק   ב ַ ה   ב',  חֵלֶּ רו מָׁ א  .'( ב  ח,"קמ)   ת ְ בָׁ ים"   ץעֵ " ב ַ   וְהו    חַי ִׁ
עַר ק  מ"ט שַׁ רֶּ ֶּ שׁ   וְעַיֵין  ג'. פ  קְד ַ ךְ""מִׁ לֶּ ם.  מֶּ  שָׁׁ

, ק   וְהַיְינו  ו  ית  מִׁ רוֹת  שֶּׁ בו  שׁוֹת  הַג ְ ים   קָׁ שִׁׁ "נְחָׁ ים",  ד ִׁ פִׁ רָׁ ְ הו    הַש   ת  נְחַשׁ "  יְדֵי  עַל   זֶּ חשֶֹּׁ   ,"הַנ ְ
א הו  ת  שֶּׁ רֶּ פְאֶּ ת  "ת ִׁ ַ יפ  קְלִׁ ילו ת".  נוֹגַה    ד ִׁ אֲצִׁ ים   יְדֵי  עַל  וְהַיְינו    ד ַ לִׁ כ ְ סְת ַ "מ ִׁ י  שֶּׁ ֵ לַפ  ה",   כ ְ   מַעְלָׁ

יה ַ  ת   לְהַגְב ִׁ ַ יפ  רְשׁוֹ   נוֹגַה    קְלִׁ ם  לְשָׁׁ עוֹלָׁ מ ֵ ,  שֶּׁ הֹו  ה   יְדֵי   וְעַל  הַת  ר  זֶּ ב ֵ תְג ַ וֹב  מִׁ וֹ,  הַט  ב  "אֵין   שֶּׁ   רַע   שֶּׁ
ה",  יוֹרֵד  לְמַעְלָׁ ז   מִׁ ר  וְאָׁ ֵ תְקַשׁ  וֹב  מִׁ רֶּ   הַט  פְאֶּ תִׁ ב ְ ת   תשֶּׁ ַ יפ  קְלִׁ ילו ת    נוֹגַה    ד ִׁ אֲצִׁ רֶּ   – ד ַ פְאֶּ תִׁ   ת ב ְ

ה  ָׁ שׁ  קְדו  ילו ת  ד ִׁ אֲצִׁ תַב יָד קֹדֶש  )  '.כו    ד ַ גו ף כ ְ וֹ  ף:  נוֹסַ   1122  ב ְ ב  ֶ וֹב ש   ר הַט  ב ֵ תְג ַ מ ִּ ֶ וְהַיְינו  עַל יְדֵי ש  
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Summary of the Maamar: 

Q1. The Torah says that Moshe made a copper snake and placed it on 

a pole, and whoever was bitten by a snake would look up the snake and 

live. What was the function of the copper snake in the healing process? If 

the purpose of looking up was to look up to Heaven and remember 

Hashem, then why not just have people look up to the heavens? What did 

looking at the snake accomplish? 

Q2. Why should someone “look up” to the heavens to remember 

Hashem? During prayer, we are not supposed to look up. Rather, we look 

down, and just remember Hashem in our mind and heart? 

Q3. What is the purpose of the descent of the soul into this world? If 

the soul had a more revealed connection to Hashem when the soul was in 

heaven than it has in this world, then what does the soul accomplish by 

being here? 

A3. The purpose of the descent into this world is to transform the 

spiritual bitterness and darkness of the body, animal soul, and physical 

world into the spiritual sweetness and Light of Hashem. This is also known 

as “sweetening the harsh judgements” by elevating the seeming bad things 

to their source in holiness, thereby transforming them into revealed good. 

In the time of the first Beis Hamikdash, this was mainly accomplished 

through the Korbanos-sacrificial offerings. In the time of the second Beis 

 
ה ָ ש   קְדו  פְאֶרֶת ד ִּ תִּ ר ב ְ ֵ תְקַש   וֹ וְאָז מִּ ב  ֶ י מַעְלָה כו   .עַל הָרַע ש   ֵ לַפ  ים כ ְ לִּ כ ְ ַ סְת  מ ִּ ֶ  (." 'וְהַיְינו  עַל יְדֵי ש 

ה, נ ֵ ת  יְדֵי  לעַ   וְהִׁ רֶּ פְאֶּ ה"  "ת ִׁ ָׁ שׁ  קְדו  ה   ד ִׁ ם   נַעֲש ֶּ ן  ג ַ ק   כ ֵ ו  ית  רוֹת   מִׁ בו  ה"  הַ"ג ְ ָׁ שׁ  קְדו  ים.   ד ִׁ דִׁ חֲסָׁ   ב ַ
הו   נְיַן וְזֶּ לוֹם  עִׁ א  "שָׁׁ מַלְיָׁ פָׁ ל ב ְ ה". שֶּׁ   מַעְלָׁ

כְמוֹ  אֵר ו  תְב ָׁ נ ִׁ קוֹם  שֶּׁ מָׁ שׁ"  –אַחֵר  ב ְ דֶֹּ ת הַק  רֶּ ג ֶּ "אִׁ ק  עַל  ב ְ סו  ָׁ לוֹם  פ  ה שָׁׁ קָׁ דָׁ ה הַצ ְ ה מַעֲש ֵ יָׁ   "וְהָׁ
ין ,'"כו   ם.   עַי ֵ  שָׁׁ

ה  ז ֶּ מִׁ ךְ   ו  מְשָׁׁ ךְ   נִׁ כ ָׁ ם  אַחַר  ן   ג ַ לוֹם   כ ֵ ָׁ א  הַ"שׁ  מַלְיָׁ פָׁ ל   ב ְ ה",   שֶּׁ לוֹת   מַט ָׁ הֵיכָׁ י  ב ְ בִׁ ם  עַד   עַ, "ד ְ ג ַ   שֶּׁ
לוֹת הֵיכָׁ נוֹגַה    ב ָׁ ר  ד ְ ב ֵ תְג ַ וֹב  מִׁ ק   הַט  מְת ָׁ ע.  וְנִׁ רָׁ ם   וְהַיְינו    הָׁ ,  יְדֵי  עַל  ןכ ֵ   ג ַ נוֹגַה  ת־ד ְ רֶּ פְאֶּ  "נְחַשׁ   ת ִׁ

ת" חוֹשֶּׁ א  הַיְינו    אַךְ '.  כו    הַנ ְ וְקָׁ ין   יְדֵי  עַל  ד ַ לִׁ כ ְ סְת ַ "מ ִׁ י   שֶּׁ ֵ לַפ  ה   כ ְ ין   מַעְלָׁ דִׁ עְב ְ מְשַׁ ת  ו  ם  אֶּ ב ָׁ   לִׁ
ם  יהֶּ ם"(.   לַאֲבִׁ מַיִׁ ָׁ שׁ  ב ַ  שֶּׁ

ין ז הַֹר  עוֹד   וְעַי ֵ ק   ב ַ ף    :' ב   חֵלֶּ ין  .'( א  ז,"קמ  .' א  רלג,   וְדַף  .' א  ס,"ר  .' א  רכ"ט,)ד ַ ז הַֹר  וְעַי ֵ   ב ַ
ת שַׁ רָׁ ָׁ ץ פ  ק ֵ ף   מִׁ ד  ד, "ר)ד ַ ו  ין   . '( א עַמ  וֹת וְעַי ֵ רַב  ת  ב ְ שַׁ רָׁ ָׁ ה  נֹחַ,  פ  שָׁׁ רָׁ ָׁ ף  א" ל פ  ו ד  ל"ג, )ד ַ   , '( א עַמ 
נְיַן ת". "נְחַשׁ  מֵעִׁ חשֶֹּׁ כְעֵין  הַנ ְ ה  ו  י,  הו א  זֶּ לְמִׁ שַׁ ירו  ק  סוֹף ב ִׁ רֶּ ֶּ רֹאשׁ  ג'  פ  ה. ד ְ נָׁ  ( הַשָׁׁ
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Hamikdash, this was accomplished through a combination of Korbanos 

and also through the excitement about Hashem that is awakened during 

prayer. In the time of Galus-Exile, this is mainly accomplished through the 

excitement about Hashem in prayer. The lower the generation, the more 

passionate and fiery love of Hashem a person needs to awaken in prayer 

in order to separate the spiritual bad from the good and transform it into 

spiritual sweetness and Light. 

Q4. How do we resolve the following contradiction: In one place, it 

says that the Satan (and Penina) had holy intentions when they brought 

about suffering, but in another place, it says that the Satan was jealous of 

the Beis Hamikdash and wanted to destroy it from sheer malice? 

A4.  All unholiness in this world, including the Satan and the Yetzer 

Hara, has a source in holiness. This source is like the harlot who is hired 

to test the prince, in order to bring out his great moral strength of character, 

in which case her intentions are good. Similarly, the source of unholiness 

and suffering is from Hashem’s desire to test the person and bring out the 

person’s greater inner connection to Hashem, or to cleanse him from sin 

to be able to connect to Hashem better. However, as the unholiness or 

suffering comes down into this world, it loses its connection to its spiritual 

source, and, as it is manifest in the physical world, it has no good intentions 

at all. 

A1 & 2. This is the purpose of the copper snake: The word “ת ֶ חֹש   ”copper-נ ְ

contains the word “  נְחַש-snake” and represents the spiritual source of the 

“snake” as it is still connected to holiness, like the harlot who wants the 

prince to overcome her seduction. The idea of placing the “copper snake” 

on top of a pole was to represent that we need to elevate the unholiness of 

the Yetzer Hara and the physical suffering to its source in holiness, and 

remember that it also comes from Hashem and that there is a good and 

holy purpose behind it. The purpose of the Yetzer Hara is to challenge us 

so that we should overcome it, and thereby come to a much deeper 

connection to Hashem, and the purpose of suffering is to cleanse the 

person and bring the person to do Teshuva, and thereby connect to Hashem 

even more than before. Thus, when we see a “snake,” i.e., the Yetzer Hara 

or suffering, we use our minds to “elevate” it back up to its source in 

Heaven (represented by “looking up to heaven” to see the “copper snake 

at the top of the pole”), and focus on the inner, hidden good in the “snake.” 

By doing this, we transform the hidden good into revealed good, by 

revealing its source in goodness and holiness. 
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Lesson in the Service of Hashem from the Maamar: 

1- Our souls came down into this world to separate the bad from the 

good in the animal soul, body, and our portion of this world (the 

aspects of this world that, by Divine Providence, we have to 

engage with regularly). The main opportunity for separating the 

good from the bad and transforming the bad into good is the time 

of prayer. Through a fiery passionate love of Hashem in prayer, 

we separate out the spiritual impurity, just like the fire of the 

crucible separates dross from gold and silver. The more 

unholiness is mixed into the world and into us, the more intense 

and passionately fiery do we need to invest ourselves in prayer in 

awakening our love for Hashem. 

2- The fact that we have a Yetzer Hara is ultimately for our benefit, 

as well. By overcoming the Yetzer Hara and transforming it, we 

come to an infinitely deeper connection to Hashem than we would 

have had without it. When we look at the Yetzer Hara, we need to 

realize that it only exists in order to bring us closer to Hashem. 

When we look at it this way, he will never be able to overpower 

us. 

3- The fact that we sometimes experience physical suffering in this 

world must also be for a good purpose. Hashem is the source of 

all good, and everything He does is for the good. In every situation 

we are in, we need to remember that, hidden within it, there is a 

good purpose for which Hashem is creating it. Sometimes it is to 

awaken us to Teshuva. Sometimes it is to cleanse us from sins 

which would otherwise desensitize us to feeling Hashem’s 

Presence. Sometimes we cannot fathom the inner purpose of a 

certain suffering, but just the knowledge and faith that, ultimately, 

it must be for the good and there is a good and holy reason behind 

it, takes the “bite” out of the “snake,” and gives us the strength to 

continue serving Hashem with joy, even in difficult situations. 
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Likutay Torah English translation project: 

The original text of the maamarim with נקודות and punctuation is presented 

side by side with a phrase-by-phrase translation and explanation. The 

translation of the text is in bold whereas the commentary is in regular font. 

The explanations of general concepts that are not directly relevant to 

understanding the flow of the maamar are in footnotes. 

All of the commentary of the Tzemach Tzedek printed with brackets in the 

original Likutay Torah have been moved to the Hebrew footnotes and left 

untranslated. 

The Goal 

The main purpose of this project is to enable the reader to learn the Likutay 

Torah in the original. By learning the words, structure, and concepts of the 

maamarim, eventually they should be able to learn it by themselves in the 

original. 

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright by 

the Kehot Publication Society, a division of Merkos L’inyonei Chinuch 

Inc., and are reprinted here with special permission. To purchase the 

original visit www.Kehot.com. 

I would like to thank: Kehot for permission to use the text of the 

maamarim, the administrator of the  מנוקד תורה   project for helping לקוטי 

with the נקודות and punctuation, to see any Maamar from Torah Or/Likutay 

Torah with נקודות go to his website www.ChassidutBehirah.com,  to R’ 

Baruch Katz for creating and managing the website, and Rabbi Yitzchok 

Miller for editing. 

 

 

 

 

 

 

 

 

 

 

http://www.chassidutbehirah.com/
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 לעילוי נשמת הרה"ת 

 ר' חיים שניאור זלמן יהודה ז"ל 

 בן יבלחט"א ר' אהרן לייב שיחי'

*** 

לזכות כל ילדי החסידים שיתנו חסידישע נחת  
 לכ"ק אדמו"ר ולהוריהם שיחיו 

ביילא איטא ולאה בת חנה ולזכות יוסף יצחק בן 
דבורה רייזל וכל יוצאי חלציהם שיחיו, שיזכו  
ללמוד חסידות וליליך בדרכי החסידות, ויפוצו 

 מעיינות אור החסידות 

*** 

מנחם מענדל שיחי'   ,לזכות החייל בצבאות ה'
ערמיל  

,ביום הבהיר כח' סיון שלולרגל האפשערניש   

ל להיות חסיד, ירא שמים, ולמדןשיגד  

 ויקרב הגאולה האמיתית והשלימה
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Sponsored by: 

Rabbi Roberto and Margie Szerer, 

in loving memory of 

Gladys Szerer-Sarah Bat Shalom Z''L 

Victor Sasson-Victor Chayim Ben Saul Z’’L 

Enrique Szerer-Hersh Ben Aryeh Meyer HaCohen Z’’L 

Andrea Szerer-Leah Bat Chayim HaCohen Z’’L 

*** 

 לזכות חיזוק ההתקשרות

 לכ"ק אדמו"ר נשיא דורנו  

  אורשכל אחד ואחת ילמדו תורה שרצונו הק' 
ולקוטי תורה שעי"ז מזרזים הגאולה האמיתית 

 והשלימה

*** 
Every maamar from the entire Torah Or/Likutei Torah with 

nekudos and punctuation is available on: 

www.ChassidutBehirah.com 

Did you enjoy this maamar? Please consider partnering in this 

project making Likutei Torah/Torah Or available to many! 

To partner by giving monthly (or one time) go to 

www.DonorBox.org/LearnChassidus 

To view previous maamarim translations, go to 

www.LearnChassidus.com 

To place a hakdasha in an upcoming maamar, contact me 

lessonsinlikutaytorah@gmail.com 

http://www.chassidutbehirah.com/
http://www.donorbox.org/LearnChassidus
http://www.learnchassidus.com/
mailto:lessonsinlikutaytorah@gmail.com

